.v^a. 


IMAGE  EVALUATION 
TEST  TARGET  (MT-3) 


// 


/^  ^^ii. 


//       S"*^ 


4^0 


1.0 


I.I 


fe^l-21    |2.5 

|5o   ""^     M^H 

■^  1^    |2.2 

I," 


I   1^    i2.0 


IL25  III  1.4 


1.6 


vl 


V 


Photographic 

Sciences 
Corporation 


•a  WEST  MAIN  STREET 

WEBSTER,  N.Y.  14580 

;Tlft;  P73-HS03 


^Vi< 


'^^^^ 


"9.'^ 


CIHM/ICMH 

Microfiche 

Series. 


CIHM/iCMH 
Collection  de 
microfiches. 


Canadian  Institute  for  Historical  Microreproductions  /  Institut  Canadian  de  microreproductions  historiques 


Technical  and  Bibliographic  Notes/Notes  techniques  et  bibliographiques 


The  Institute  has  attempted  to  obtain  the  best 
original  copy  available  for  filming.  Features  of  this 
copy  which  may  be  bibliographically  unique, 
which  may  alter  any  of  the  images  in  the 
reproduction,  or  which  may  significantly  change 
the  usual  method  of  filming,  are  checked  below. 


□    Coloured  covers/ 
Couverture  de  couleur 


I      I    Covers  damaged/ 


Couverture  endommagde 

Covers  restored  and/or  laminated/ 
Couverture  restaur^e  et/ou  pellicul6e 

Cover  title  missing/ 

Le  titre  de  couverture  manque 


I      I    Coloured  maps/ 


Cartes  gdographiques  en  couleur 


□    Coloured  ink  (i.e.  other  than  blue  or  black)/ 
Encre  de  couleur  (i.e.  autre  que  bleue  ou  noire) 

□    Coloured  piates  and/or  illustrations/ 
Planches  et/ou  illustrations  en  couleur 

□    Bound  with  other  material/ 
Rell6  avec  d'autres  documents 


n 


D 


D 


Tight  binding  nay  cause  shadows  or  distortion 
along  interior  margin/ 

La  reliure  serree  peut  causer  de  I'ombre  ou  de  la 
distortion  le  long  de  la  marge  int^rieure 

Blank  leaves  added  during  restoration  may 
appear  within  the  text.  Whenever  possible,  these 
have  been  omitted  from  filming/ 
II  se  peut  que  certaines  pages  blanches  ajouties 
lors  dune  restauration  apparaissent  dans  le  texte, 
maJs,  lorsque  cela  6tait  possible,  ces  pages  n'ont 
pas  6t6  film^es. 

Additional  comments:/ 
Commentaires  suppldmentaires: 


L'institut  a  microfilm^  le  meilleur  exemplaire 
qu'il  lui  a  M  possible  de  se  procurer.  Les  details 
de  cet  exemplaire  qui  sont  peut-dtre  uniques  du 
point  de  vue  bibliographique,  qui  peuvent  modifier 
une  image  reproduite,  ou  qui  peuvent  exignr  une 
modification  dans  la  methods  normale  de  filmage 
sont  indiqu6s  ci-dessous. 


I      I   Coloured  pages/ 


Pages  de  couleur 

Pages  damaged/ 
Pages  endommag^es 

Pages  restored  and/oi 

Pages  rest£iur6es  et/ou  pelliculies 

Pages  discoloured,  stained  or  foxe( 
Pages  d^colordes,  tachet6es  ou  piqudes 

Pages  detached/ 
Pages  d6tach6es 

Showthrough/ 
Transparence 

Quality  of  prir 

Quality  indgale  de  I'impression 

Includes  supplementary  materit 
Comprend  du  materiel  suppl^mentaire 

Only  edition  available/ 
Seule  Edition  disponible 


I      I  Pages  damaged/ 

n  Pages  restored  and/or  laminated/ 
Pages 

I      I  Pages  discoloured,  stained  or  foxed/ 

I      I  Pages  detached/ 

I      I  Showthrough/ 

I      I  Quality  of  print  varies/ 

I      I  Includes  supplementary  material/ 

I      I  Only  edition  available/ 


Tl 
to 


Tl 

P< 
of 
fil 


Oi 
be 
th 
sii 
ot 
fir 
sit 
or 


Th 
sh 
Til 
wl 

Ml 
dif 
en< 
be< 
rig 
rec 
ma 


D 


Pages  wholly  or  partially  obscured  by  errata 
slips,  tissues,  etc.,  have  been  refilmed  to 
ensure  the  best  possible  image/ 
Les  pages  totalement  ou  partiellement 
obscurcies  par  un  feuillet  d'errata,  une  pelure, 
etc.,  ont  6t6  film6es  d  nouveau  de  fagon  A 
obtenir  la  meilleure  image  possible. 


This  item  is  filmed  at  the  reduction  ratio  checked  below/ 

Ce  document  est  filrn^  au  taux  de  reduction  indique  ci-dessous. 

10X  14X  18X  22X 


12X 


16X 


20X 


26X 


30X 


24X 


28X 


32X 


ails 

du 

idifier 

une 

lage 


Th«  copy  filmed  h«r«  has  b««n  raproducad  thanks 
to  tha  ganarosity  of: 

Library  Division 

Provincial  Archives  of  British  Columbia 

Tha  imagas  appaaring  hara  ara  tha  bast  qu«:'ity 
possibia  considaring  tha  condition  and  legibility 
of  tha  original  copy  and  in  keeping  with  the 
filming  contract  specifications. 


L'exemplaira  film*  fut  reproduit  grice  A  la 
g*n4rosit4  da: 

Library  Division 

Provincial  Archives  of  British  Columbia 

Las  images  suivantes  ont  4tA  raproduites  avac  la 
plus  grand  soin.  compta  tenu  de  la  condition  at 
da  la  nettetA  de  Texemplaira  film*,  et  en 
conformity  avac  las  conditions  du  contret  de 
filmage. 


Original  copies  in  printed  paper  covers  ara  filmed 
beginning  with  the  front  cover  and  ending  on 
the  last  page  with  a  printed  or  illustrated  impres- 
sion, or  the  back  cover  when  appropriate.  All 
other  original  copies  ara  filmed  beginning  on  the 
first  page  with  a  printed  or  Illustrated  impres- 
sion, and  ending  on  the  last  page  with  a  printed 
or  illustrated  impression. 


Les  exemplairas  originaux  dont  la  couverture  en 
papier  est  imprimie  sont  filmAs  en  commenpant 
par  la  premier  plet  et  en  terminant  soit  par  la 
darniire  page  qui  comporte  une  empreinte 
d'impression  ou  d'illustratlon.  solt  par  la  second 
plat,  salon  la  cas.  Tous  las  autres  exemplairas 
originaux  sont  filmis  en  commen^ant  par  la 
pramlAre  page  qui  comporte  une  empreinte 
d'impression  ou  d'illustration  et  en  terminant  par 
la  dernlAre  page  qui  comporte  une  telle 
empreinte. 


The  last  recorded  frame  on  each  microfiche 
shall  contain  the  symbol  — ^  (meaning  "CON- 
TINUED"), or  the  symbol  ▼  (meaning  "END"), 
whichever  applies. 


Un  des  symboles  suivants  apparaitra  sur  la 
derniAre  image  de  cheque  microfiche,  selon  le 
cas:  le  symbols  — »>  signifie  "A  SUIVRE",  le 
symbols  V  signifie  "FIN". 


Maps,  plates,  charts,  etc.,   nay  be  filmed  at 
different  reduction  ratios.  Those  too  large  to  be 
entirely  included  in  one  exposure  are  filmed 
beginning  in  the  upper  left  hend  corner,  left  to 
right  and  top  to  bottom,  as  many  frames  as 
required.  The  following  diagrams  illustrate  the 
method: 


Les  cartes,  planches,  tableaux,  etc.,  peuvent  Atre 
filmAs  A  des  taux  de  reduction  dIffArents. 
Lorsque  le  document  est  trop  grend  pour  Atre 
reproduit  en  un  seul  clichA.  il  est  filmA  A  partir 
de  Tangle  supArieur  gauche,  de  gauche  A  droits, 
et  de  haut  en  bas.  en  prenant  le  nombre 
d'images  nAcessaire.  Les  diagrammes  suivants 
illustrent  la  mAthode. 


rata 


>elure, 
A 


1 

2 

3 

32X 


1 

2 

3 

4 

5 

6 

\. 


■V 


I 


ihtfior;  JlsoociaHon  for  fl)c  |l6uancomcnf  of 

Science. 


|0/i  the  North-Western  Tribes  of  Canada. —Ninth  Report  of  the 
Committee,  consisting  of  Dr.  E.  B.  Tylor,  Mr.  G.  H.  Bloxam, 
Dr.  G.  M.  Dawson,  Mr.  R.  G.  Haliburton,  and  Mr.  H.  Hale. 

ITfie  Committee  were  appointed,  as  in  former  years,  to  investigate  the 
physical  characters,  langnages,  and  industrial  and  social  condition  of 
the  North-Western  Tribes  of  the  Dominion  of  Canada. 

In  consideration  of  the  difficulties  and   delays  in  completing  their 
vork  of  Canadian  exploration  and  editing  its  results  the  Committee  havo 
ecu  reappointrd  for  this  year,  without  a  grant  of  money.     They  are 
pus  enabled  to  send  in  the  following  report,  by  Dr.  Franz  Boas,  on  the 
Tribes  of  the  Lower  Fraser  River,'  in  continuation  of  his  previous  com- 
^lunications.     This,  however,  does  not  exhaust  the  anthropological  infor- 
nation  in  course  of  being  obtained  and  put  in  order  by  the  Committee, 
Hio  hope  to  bring  their  investigations  to  a  close  during  the  present  year, 
jud  to  report  finally  to  the  Meeting  of  the  Association  in- 1895. 
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REPORT— 1894. 


The  Indian  Trihef  of  the  Lnnier  Fmser  River.     By  Dr.  Franz  Boas. 

In  the  sixth  report  of  the  Committee  I  described  the  cnstoms  of  thel 
Lku'ngKTi,  the  most  sonthern  group  of  the  Coast  Salish  living  on  Britishl 
territory.  The  northern  neighbours  of  the  Lku'ngEn,  wlio  will  be  de-l 
scribed  in  the  following  pages,  speak  the  K'auetcin  (Cowiclian)  langnii!:e.| 
This  dialect  of  the  Coast  Salish  is  spoken  on  Vancouver  Island  from  (Sua- 
nitch  Inlet  to  Nonoos,  on  the  islands  north  of  k"  aaniteh  Peninsula  and  nn| 
the  Lower  Fraser  River  ns  far  as  Yale.  The  language  as  spoken  on  Van- 
couver Island  and  on  the  mainland  shows  slight  dialectic  diff'urcnccs,  tliel 
most  striking  ones  being  the  general  substitution  of  I  for  ii,  and  of  a  for  i}i 
on  Fraser  Uivcr.  I  have  given  elsewhere  some  notes  on  the  tribes  ofl 
Cowichan  River  and  of  Nanaimo  which  belong  to  this  group.'  Tliereiurei 
I  confine  nij.solf  in  the  following  pages  to  remarks  on  the  tribes  of  tliel 
maiidand,  whom  I  studied  in  the  summer  of  IB'.'O. 

The  Cowichan  of  the  mainland  are  divided  into  fourteen  tribes,  eachl 
forming  a  village  community.  The  inhabitants  of  each  village  are  believedl 
to  be  tiie  descendants  of  one  mythical  personage.  I  give  here  a  list  of| 
tribes,  their  villages,  and  the  names  of  the  mythical  ancestors  :  — 


Tribe. 

QmE'i.'koyim. 

Koa'antEl. 


3.  Ee'etse. 


4.  Ma'9Qui. 


6.  LEk'a'mEl. 
(NEk'a'niEUi). 
Tc'ilEQue'uk-. 


6. 

7. 

8. 

9 

10. 


StsEe'lis. 
Skaii'elitsk. 
PEla'tlq. 
Pa'pk'um. 


Villajjes.  Ancestor. 

Ma'le,  on  North  Arm  of  Fraser  River.  Pii'pkEltEl  (Hag). 

Stcnwa'cEl.ncar  South  Arm  of  Fraser  River.  K  alK't.sEniEs 

Tce't.stlEs,  at  New  Westminster.  (Iiadgor). 

SElts'a's,  at  head  of  Pitt  Lake,  summer  Tsata'sKltKn. 
villnge. 

Cuwa'lEQKt,  at  lower  end  of  Pitt  Lake,  win- 
ter village. 

Ma'inaknrae,  above  Langle}',  on  left  bank.    Sk'Ele'yitl  (beaver). 

Kftkoue'uk',  on  Snmass  Lake. 

La'qaui,  summer  village. 

Skuya'm,  winter  village. 

Ts'uwii'lC',  Qo'Ies  (on  upper  part  of  Chillu 
wak  l{iver). 

StsEe'lis. 

Skau'c'litsk,  Skua'tats. 

Tca'tcoHil,  Tce'iam. 

Pa'pk'um. 


lalEpk-e'JEm 

(^sturgeon). 
T'e'quliitca. 


11.  Slyi'ta. 

12.  Ewa'wus. 

13.  Ts'akua'm. 

14.  QEla'tl. 


Squhii'mEn  (Agassiz). 
SqE'ltEN  (two  miles  above  Hope). 
CilEk'ua'il  (Yale),  Cuwulse'lEm. 
Asila'o. 


Ts'a'tsEmilt/J. 
Kulte'mEltQ. 
Qii'latca. 
Aiuwii'luQ  (mountaiii| 

goat). 
Autlte'n. 


Snwila'siii. 
Qe'lqElEmas. 


The  tribes  above  Skuya'm  are  coUectiveV  called  Te'it  =  those  up  river,! 
The  tribal  traditions  tell  that  Qals,  the  deity  (see  p.  463),  met  the  ances-j 
tors  of  all  these  tribes  and  transformed   them  into  certain   plants  orT 
animals  which  generally  abound  near  the  site  of  the  winter  village.    Fun 
instance,  Male  is  well  known  for  the  great  number  of  flags  growing  inl 
the   slough   near  the   village,  mountain-goats  are  found  not   far  fron 
Pa'pk'um,  and  so  forth.     In  many  cases  the  ancestor  is  said  to  have  btenl 
transformed  into  a  rock  of  remarkable  shape  or  size,  which  is  found  noj 
far  from  the  village.     Thus  T'e'qulatca,  Qii'latca,  and  Autlte'n  are  stilf 
shown.     I  do  not  understand  that  the  tribe  itself  claims  any  relatiousliifj 
with  these  animals  or  plants,  but  nevertheless  these  ideas  must  be  conj 

'  American  Anthro2)ologixt ,  1880,  p.  .321  ;  •  Zur  El  hnologie  von  Britisch-Colum1iien,J 
Petermann's  MitthcUvtigen,  lbH7,  No.  5;  VvrhawHiingen  tier  Berliner  Genclltolui^'t  f» 
Anthropoliigie,  Ethnoliuji"  und  Urgcachichle,  18!)1.  p.  (528. 


Franz  Boas. 


Ele'yitl  (beaver), 
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<?  Qii'wtilKts.Ts'iVtsB-  f  i  I 
niiUQ;Cpt.  George  "I  ,  . 
about  50  years.       I  „ 

(?  We'k-a,  no  issue. 
(J  Kuii'leya,  no  iassue. 

<?  no  issue 
9  TKhe'meya  married 
to  a  QniK'vkoyim. 


ItBlat  of^ 


?  Tsiqe'mKlEwotmar 
ried  to  a  QmK'9-"' 
koyim. 


9  no  issue. 

V  no  issuo. 
,  $  no  i.ssue. 
/  ^  married  to  Michel  of  Yale 

?  Catherine  married  at  Langley.  |  g  + 

^  5  years  old. 
(J 


(?  t 


?  Mary 
^  ¥  Marianne  married  at  Langley. 


/  (J  no  issue. 
Ste'ts'Kluwot    mar- 1  $  no  issue. 


riedatLuk'ii'mKl. 


$  married  at  Sumass  . 


9 
/? 


I'leyO  of 


Mkoa'lat  married  at 
StKe'lis,  no  issue. 

Sk-oe'own  married 
at  Sk-au'elits. 


u 

/  9  married  to  a  Kanaka. 
9  Koaya'k'e'ya    mar-    9  married  to  a  white  man. 
ried    to    a  white.]  9 
man. 


9  Sia'minat    married 
at  Yale,  no  issue. 
^  S  SHa'leya,  no  issue. 
iBkua'tl .     3  no  issue. 
JQO'it  of  I  <?  no  issue. 
I  ^  (J  no  issue. 


i 
? 


TxntK   I. 


alRQuwi'i'hiQ  marries  Qu). 
qii'JKk  of  Lku'ngKn  ami 
.SKk  a'tKlat  of  C'owitchan 


Sia'niKltsEt  mar- 
rit^  Tca'kuwot 
01  KiiiuiC-'k-En. 


/  • 

9 


married  a  Makah. 
married  at  LqUh  on 
Piiget  Sound. 


<?  Sia'mKltsEt  marries  (^ale'- 
(ie3a,  Xe'k'oya  of  Kua'an- 
tEl. 


TalEquwa'IuQ  mar- 
ries SQoaya'lfim 
of  StsKe'lis  and 
Sk-oala'Hiluwotof 
K-'oa'laqt. 


^  TalBquwai'luq 
niiltQ  marrii 
of  Table  II. 


Sia'raBltsEt  marries 
Sa'mElat.daughter 
of  Qa'lats'e  of  Pe- ) 
la'tlq,  where  tliey 
lived. 


Sia'mEltsEt      mar- 
ried   Ts'iqe'mElE-/ 
wot    of    StsEe'lis 
and    took   her  to 
PElu'tlq. 


?  Qee't(;uwot  married  to  Ala'- 
miH  of  Siyita.  Has  three 
sons  and  one  dangliter. 

?  Tsiqe'mElEw6t  marries  SQtle'- 
lEm  of  Kokue'uk-.  Has 
ten  children. 


Kuyiija't  married  to' 
SHila'wus  of  Asi- 
la'o,  whose  mother 
was  a  Ntlakya'pa- 
muQ. 

Sia'mEltsEt    . 


9  K'ola'Hiwot  married  \ 

to  TsBme'lBm  of  [  Issue  unknown 
K'oa'antEl.  I 


Sia'mEltsEt  ma 
le'ts'eya  of 
with  whom 
three  childrt 
he  married  Pt 
of  StsBelis,  w 
i^e  had  one  dj 

$  SH.i'leya  marr. 
of  Asila'o. 

<?  Qe'lqElBmas  . 

?  Qse't^uwot    . 


Issue  doubtful. 


Issue  unknown 


TxntK   I. 


i  Qii'wulKts,  TsTi'tsK.  f  i 
'uiltQjCpt. George]  ° 
about  50  years.  ° 

<S  We'k-a,  no  issue. 
6  Kuii'leya,  no  iasaue. 

?  TKhe'nieya  marrietj 
to  a  QiiiK'vkoyim. 
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9  mar- 
ya'lKm 
s  and 
I  wot  of 


^  TalBquwai'luq,   Ts'a'tsE- 
miltQ  marries  CH6'itIa<' 
of  Table  II. 


'  (?  QJl'wiilEts  marries  E'yistElat  of 
Skau'elits.  ^ 


?  Tsiqe'mBlEwot  mar- 
ried to  a  QmK'c;- 
koyim. 


?  Hte'ts'Eluwot    mar- 
ried at  LEk'ji'mEl." 


no  i.ssue. 

no  issue. 

no  issue. 

no  issue. 

married  to  Michel  of  Yale 

Catherine  married  at  Langley.  |  ^ 

Mnrv  +    . 

?  5  years  old. 
(? 


Mary 

Marianne  married  at  Langley.  . 


no  issue, 
no  issue. 


?  married  at  Sumass  . 


Sia'mEltsBt  marries  .ShO-^ 
le'ts'eya  of  StsEe'lis, 
with  whom  he  had 
three  children.  Then 
he  married Palekoi'tsa 
of  StsBelis,  with  whom 
ne  had  one  daughter. 

SH.i'leya  marr.  CHe'itla 
of  Asila'o.  1 

Qe'lqElHmas  .         . 

Qse't^uwot    . 


$  Sna'leya  marries  Tssk-t'levO  of 
StsEe'lis.  ' 


I  ■J^.'^^tsBmiltQ  marries  CilEkiiii'tl. 
¥  IsatsEluwit  married  to  Qo'it  of  i 

StsEe'lis.  t 


?  Mkoa'lat  married  at 
StEe'lis,  no  issue. 

?  SkoO'owu    married  ,  (? 
at  Sk-au'elits.        \  <? 

(9 
? 

!|^  Sia'miHat    married 
at  Yale,  no  issue. 
<?  Sna'leya,  no  issue. 
<f  no  issue. 
(?  no  issue. 
<J  no  issue. 


married  to  a  Kanaka, 
married  to  a  white  man. 


Issue  doubtful. 


ied  to\ 

:  Asi- 

lother  tissue  doubtful. 

ra'pa- 

.    Issue  unknown 


Issue  doubtful. 

Issue  unknown. 
Issue  unknown. 
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fiidcrcd  iiH  an  iiitcruHtinj?  phase  in  the  development  of  totomism.  Some 
of  t  lie  iiiotr  cotiipliuated  institutions  of  this  claHH  may  bave  originated  from 
similar  i-oncfptH. 

A  lew  ot  the  tribes  have  certain  privileges  not  shared  by  the  others. 

Tliirt  is  part  leu  larly  the  case  of  the  Sijoa'eiioG,  the  curious  feathered  head 

witli  |tniriiiiient  eyes  vvliidi  I  have  described  on  a  former  occasion  ('Proc. 

I'.S.  National  Museum,'  1888,  p.  212),  and  whicli  is  the  crest  of  certain 

fiunilies  ainon^  tlio  ^-atloUq  (Uomox)  and  Nanaimo.     This  crest  bolon^js 

(iri^'inally  to  several  tribes  of  the  mainland.     The  S(ioa'e(ioC'  are  believed 

ti)  be  a  supernatural  people  living  in  lakes.     When  a  person  suc(!eed8  in 

liiintiuij,'  one  of  tlu-m  to  the  surface  of  the  water  he  and  liis  descendants 

ii('i|iiii'u  their  protection  and   assume  their  Hgure  as   the  crest  of  their 

iiiiiiily.     It  belongs  to  the  Sk'au'elitsk,  Rwa'vvus,  and  Ts'ukuii'm.     The 

SkiUi  elitsk  tell  that  their  ancestor,  K'ulte'niEltQ,  had  two  sons  and  two 

(JMiij^'hters.    The  latter  went  tishing  every  morning.    One  day  they  caught 

iiist.  each  a  trout.     Later  on  they  felt  that  they  had   cau^,'ht  soniething 

litavy,  and  on  hauling  in  the  line  saw    the  prominent  eyes  and  the  long 

fiat  hers  of  the   Siiofi'ecioe.     They  called   their  father,  who  carried   him 

lioine,   but  soon    the    being  disappeared    and   only   his  dress  remained. 

:K  iiltr'iiiKltQ's  descendants  married  in  the  Stsee'lis,  ymE\'koyim,  Snanai'- 

liiiuQ,  SkoiVnic,  K'auetcin,  and   ^'atlolfcq  tribes,  and  thus  the  use  of  the 

lSii<);Ve(|oe  was  disseminated.    The  Evva'wns  tell  that  an  orphan  boy  went 

swimtuing  and  diving  every  day  in  order  to  get  strong.     One  day  he 

inailo  a  lire  near  a  lake  and  accidentally  spat  into  the  water.     When  he 

(livotl  lie  was  almost  drowned.     At  the  bottom  of  the  lake  ho  found  the 

S(|o;Vr(ioe  trying  to  heal  a  sick  girl  of  their  people  whom  the  saliva  had 

lliil.  and  made  sick.      The  boy   washed   her  and  she  recovered  at  once. 

JTIteu  tlu-y  gave   him   the    Sqoii'eqoe.      The  Ts'akuii'm   say  that   their 

laiicestor  found  the  Sqoa'etjoe. 

In  the  above  list  of  tribes  the  KnI'kotlEm  of  Teatie'tcEn  have  been 
Dinitti'd.  They  are  descendants  of  slaves  of  TlpKlke'lun,  chief  of  the 
•uiVaiitKl,  who  established  a  tishing  station  at  the  site  of  the  Kui'kotlEm 
Pillage,  and  ordered  part  of  his  slaves  to  live  at  this  place.  Five  gene- 
it  iuiis  ago,  when  wars  were  raging  on  this  part  of  the  coast,  they  became 
free,  and  continue  to  occupy  their  old  village.  They  are,  however,  not 
bonsidered  as  equals  of  the  other  tribes,  and  never  owned  any  land.  They 
?()  not  claim  to  be  the  descendants  of  a  mythical  ancestor.  Their  present 
^liief  is  named  T'E'lk-Es. 

The  tribal  traditions  of  these  people  are  evidently  founded  on  his- 
orical  events.  This  becomes  particularly  clear  in  the  cases  of  the 
Stsee'lis  and  of  the  Tc'ilEQue'uk*.  The  tradition  of  the  former  says  that 
IsatsEiniltQ,  the  ancestor  of  the  tribe,  was  sent  down  to  StsEe'lis  from 
jcaven.    One  of  his  descendants  built  a  fish  weir  on  one  of  the  tributaries 

Harrison  River,  and  thus  deprived  another  tribe  on  the  upper  reaches 

the  river  of  its  food  supply.  KulkE'mEHil,  chief  of  this  tribe  (who 
|ere  descendants  of  the  marten  and  of  the  mountain-goat),  sent  his  sons 
[own  the  river  to  see  why  the  salmon  did  not  come  as  usual.  They  found 
"be  weir  and  tried  to  destroy  it,  but  were  captured  by  Ts'a'tsEmiltQ's  sons, 
rho  invited  the  tribe  to  descend  from  the  hills  and  to  live  in  StsEe'lis. 
pey  followed  the  invitation,  and  ever  since  have  lived  with  the  StsEe'lis. 

According  to  tradition  the  Tc'ilEQue'uk*  spoke,  until  the  beginning  of 
tiis  century,  the  Nooksak  language,  which  prevails  farther  to  the  south. 
iue  tribal  myth  states  expressly  that  the  tribe  was  originally  a  mountain 
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tribe    living  on  tlio  upper  readies  of  Clulluwak  River,  and  that  tiiej 
luigfntcd  down  the  river. 

Eviilcntly  liistorieal  tradiiiona  are  preserved  relatively  faithfully  by 
these  tribes.  This  is  shown  particularly  clearly  in  the  care  wliich  is  taki'n 
in  preserving  the  pedigrees  of  chiefs.  I  obtained  one  of  these  embracing 
eight  generations.  I  n'})rodnco  here  that  |«irt  of  the  same  which  I  have 
been  able  to  corroborate  by  repeated  iniiuiries  among  diH'erent  branches  of 
th(!  family.  The  chief  of  a  tribe  always  takes  the  name  of  the  preceding 
chiefs,  .soTuetimes  that  of  the  mythical  ancestor,  which  accounts  for  tlie 
recurrence  of  the  same  luimes.  When  a  person  has  relatives  in  two 
villages,  ht;  is  known  by  two  names.  In  each  village  he  is  called  by  a 
name  belonging  to  tlie  villa. e.  Thus  'Captain  George'  is  known  ao 
Ts'a'lsEmilt*^  in  iStsEe'Hs,  as  (^ii'vvulEts  in  Sk'tsu's,  north  of  Harrison  Lake, 


Table   II. 


S  Qil'wtilKtsniar- 
rios  Qi:t"''i>\i- 
wot  of  Lkii'n- 
gEn. 


J  Qii'wulKfs   marries  t'kitltu't 
of  Ahilii'o. 


Snrrieya  marries  TcKlA'qu- 
WMt  of  Sk'tsa's,  daughter  of 
Kil'uwa. 


/  <?  Krjlfl'wulEts    marries    Qv;!- 

t.sa'inat,     Sp;iri'sau\v(it     of 

LKk'il'iuEl,     daughter    of 

QKltsiVm. 
?  Cne'itla  (soe  Table  I.). 
$   Kkut8a''itElat     niariied      to 

LeiiiI  E'matsEs,  a  QmE'i,koy- 

iin. 
,  (J  Kii'uwa    married    at    Port 

Douglas. 
<?  Tse'ktatiEl  marries  TsTi'itl 

of  Asila'j. 
9  Snala'peya  married  to  K'sta'- 

laQEn  of  Lillooet. 
?  Seyi'tla  married toTsE'lpEllQ 

of  Cowichan. 


S  Gyl'EmRt  marries  Ts'lila'ciu- 

wot.'lanuhtrr  of  Kii'uwa  of 

Sk'tsa'.s.sistcr  t)f  t  Ik;  above. 
cJ  Qr''l()i;lKmas  marr'  is  Sliala'- 

p'eyu  C)f  Sk't.>>a's 
S  Ts'Etsa'inEt  marries  Ts'a'mE- 
\         koat  of  Sk't-sa's. 

These  pedigrees  are  also  of  some  interest,  as  they  show  the  mode  of 
intermarriage  among  the  tribes  of  these  regions,  and  as  they  bring  out 
the  extermination  of  whole  families  very  clearly.  It  appears  that  the 
mortality  of  children  is  the  principal  cause  of  diminution,  much  more  so 
than  decrease  in  the  number  of  children  to  eacVi  family. 

It  appears  that  the  tribes  of  Harrison  River  intermarry  with  tlie 
Lillooet  tribes  north  of  Harrison  Lake.  These  tribes  are  organised  essen- 
tially in  the  same  way  as  those  of  Fraser  River,  each  village  community 
claiming  a  common  ancestor.  Thus  the  ancestor  Qa'wulEts  of  the  Sk'tsiVs 
is  said  to  have  been  a  bear,  who  assumed  the  human  form  and  built  a 
town;  the  PotE'mtEn  claim  to  be  the  descendants  of  a  stone  hammer | 
and  of  chips  which  married  tw^o  women. 

I  do  not  need  to  describe  the  houses  of  these  tribes,  as  they  are  the  I 
Bame  as  those  of  the  Lku'ugEn.  Above  Harrison  River  subterraneous 
lodges  like  those  of  the  Shush  wap  were  sometimes  used,  although  the  I 
large  wooden  houses  were  more  common.  I  was  told  that  the  chief  of  I 
Sk'tsa's,  north  of  the  upper  end  of  Harrison  Lake,  owned  a  house  with 
painted  front.  A  carved  pole  with  the  figure  of  a  raven  on  top  stood  in] 
front  of  the  house. 
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The  modo  of  life,  fiHhin^,  use  nf  canoe  and  implements  do  not  differ 
materiully  from  tlu)8e  of  the  Lku'ngEn. 


CrSTOMS    REKERRINO   TO   MARKIAnE    AND   DeATH. 

Tlio  marrinj^e  cnstoniH  am  almost  the  sarao  as  those  of  the  Lka'ii^En. 
WIk'ii  a  yonng  inaii  dt'sires  to  marry  a  certain  girl  he  informs  his  parents. 
At'tor  having  gained  their  consent  lie  goes  to  the  house  of  the  girl's  father 
iuidsits  (h)\vn  outsidu  close  to  the  door.  At  night  he  returns  home.  For 
thne  (lays  ho  continues  to  sit  there  silently.  Then  the  girl's  father, 
knowing  his  intentions,  invites  many  people  and  has  nuits  and  blankets 
spread  near  the  tire.  lie  sends  two  old  men  to  invite  the  young  man, 
who  enters  the  house  following  this  invitation.  He  is  seated  on  a  mnt 
and  a  pile  of  blankets  is  placed  near  him.  His  father,  who  kept  a  watch- 
man near  the  house,  is  iidbrmed  at  once,  when  the  young  man  is  invited 
to  enter  the  house.  He  sends  four  blankets  to  the  two  old  raen  who 
invited  his  son.  The  girl's  mother  meanwhile  prepares  a  large  dish 
tilled  with  choice  food,  which  her  husband  presents  to  the  young  man. 
The  latter  eats  a  littlf;  and  returns  home.  Then  his  latl-er  sends  presents 
of  hiankets  and  other  valuables  to  the  girl's  father.  This  is  continued 
tor  three  or  four  days,  when  the  girl's  father  is  asked  if  he  is  willing  to 
give  the  girl  in  marriage  to  the  youth.  The  o  sent  being  given,  the 
{rrooni's  father  asks  all  his  relatives  and  followers  to  asF-nible  on  the 
following  mnnif.ig  in  order  to  fetch  the  bride.  They  load  their  canoes 
with  food  and  blankets  and  start  for  the  bride's  house.  Meanwhile  her 
hou'  is  cleaned,  and  after  some  time  the  canoe:^  land,  the  blankets  are 
earried  np  to  the  house,  and  after  the  purchase  of  the  girl  has  been 
settled,  the  dishes  filled  with  food  are  carried  to  the  house.  The  fathers 
exchange  promises  of  kindly  treatment  of  the  couple,  in  the  course  of  which 
the  groom's  father  states  that  he  paid  a  high  price  for  the  girl,  because 
he  wants  to  prevent  a  separation  of  the  couple.  Then  the  visitors  return 
to  their  canoes.  After  some  time  four  old  men  lead  the  bride  to  the  canoe, 
holding  her  by  her  blanket.  Among  the  tribes  entitled  to  the  privilege  of 
using  the  Sqofi'eqoe,  one  of  these  men  wears  the  Sqoa'eqoe  mask.  He 
follows  the  girl.  Another  one  carries  a  rattle.  They  walk  over  mats  or 
blankets  spread  from  the  door  to  the  landing-place.  After  they  have 
delivered  the  bride  to  the  groom,  they  are  paid  two  blankets  each  by  the 
groom's  father.  The  latter  distributes  blankets  repeatedly  among  the 
bride's  relatives,  first  in  her  house,  later  on  before  leaving,  from  the 
canoe,  an  old  man  of  his  family  delivering  an  oration  meanwhile.  Then 
blankets  are  given  to  the  chief  of  the  bride's  family,  who  distributes  them. 
Before  the  visitors  leave,  the  bride's  father  presents  blankets  to  the  groom's 
father,  who  distributes  them  among  his  people.  When  the  party  arrive 
at  the  groom's  house,  his  parents,  uncles,  and  aunts  receive  the  young 
wife  with  presents.  After  the  marriage  the  two  families  feast  each  other 
frequently. 

Sometimes  chiefs  betroth  their  children  in  early  youth.  They  bind 
themselves  by  exchanging  presents.  In  this  case  the  ceremonies  are 
somewhat  simpler.  The  parents  guard  their  children  with  particular 
care.  When  they  are  old  enough  to  be  married  the  youth  assembles 
many  of  his  friends  and  sends  word  to  his  bride's  parents,  stating  when 
he  intends  to  come.  At  the  appointed  time  he  lands  and  brings  many 
presents,  food  and  blankets,  to  his  bride's  father,  which  the  latter  distri- 
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butes  among  bis  family.  The  bride's  father  presents  one  blanket  ami 
some  food  to  each  of  his  visitors,  who  depart,  taking  the  bride  ah)ng.  As 
a  rule,  the  latter  follows  her  husband.  When  she  gets  old  and  sickly  she 
ofien  returns  to  her  own  vilhige,  in  order  to  be  buried  with  her  relatives, 
Only  when  some  of  he  <  children  preceded  her  in  death  she  is  buried  with 
them.  Althougb  chiefs  were  in  the  habit  of  taking  wives  in  other 
villages,  marriages  among  families  of  the  same  village  were  not  forbidden. 

The  customs  of  the  Lillooet  tribes  above  Fort  Douglas  were  difl'emnt. 
Girls  when  of  age  slept  with  their  mothers.  When  a  man  intended  to 
marry  a  girl  he  crept  stealthily  up  to  her  bed  and  tried  to  take  hold  (if 
her  heel.  The  meaning  of  this  action  is  said  to"  be  founded  on  the  fact 
that  the  heel  of  the  woman  is  near  her  private  parts  when  she  squats,  as 
Indian  women  are  ui  the  habit  of  doing.  She  informs  her  father  at  once 
that  a  certain  man  has  taken  hold  of  her  heel,  and  he  must  marry  her. 
She  follows  the  young  m^'i  to  his  parents.  As  soon  as  they  arrive,  the 
groom's  mother  tills  many  baskets  with  boiled  food  and  sends  them  to 
the  bride's  mother,  while  the  male  relatives  of  the  youth  carry  blankets 
a:id  other  presents  to  the  gill's  father.  They  are  invited  to  sit  down  ami 
given  a  feast.  The  bride's  father  sends  the  groom  bows  and  p.rrows  ami 
shoes  that  he  may  be  able  to  hunt  for  his  wife.  The  groom's  mother 
gives  her  dentalia  for  her  hair,  earrings,  and  bracelets.  After  the  young 
man  has  killed  a  number  of  deer  he  carries  them,  helped  by  his  friends. 
to  his  wife,  and  asks  her  to  take  them  to  his  father-in-law.  She  asks 
several  women  to  help  her,  and  they  take  the  meat  to  her  father's  house, 
The  young  couple  and  the  parents  continue  to  exchange  presents  for 
several  years. 

I  have  not  learned  anything  of  importance  regarding  customs  refer- 
ring to  birth.  The  nanios  are  given  by  paternal  and  maternal  relatives, 
and  eacb  family  and  tribe  has  its  own  names.  For  this  reason  each  person 
has  several  names,  and  is  called  in  eacb  village  differently  :  in  his  mother's 
village  by  the  name  of  the  maternal  relative  after  whom  he  is  called ;  in 
his  father's  village  by  the  name  of  the  paternal  relative  whose  name  he 
has  received. 

The  ancient  burial  customs  were  described  to  me  as  follows : — Each 
family  had  its  own  burial-place,  which  consisted  of  a  large  box  or  a  small 
house  built  on  piles.  This  building  was  erected  by  members  of  the 
family  only,  and  all  those  who  helped  to  make  it  received  ten  blankets  in 
payment  from  the  chief.  All  the  members  of  a  family  were  placed  in 
this  box  or  house.  The  first  one  to  die  was  placed  in  the  north  east 
(or  north-west)  corner,  the  face  turned  eastward,  the  body  lying  on  its 
left  side.  The  next  one  was  placed  south  of  the  first,  and  so  on  until 
one  row  was  filled.  Then  a  new  row  was  begun,  and  the  dead  ones  were 
all  deposited  in  the  same  box  until  it  was  full.  Persons  who  were  very 
fond  of  each  other  were  often  placed  side  by  side.  When  the  building 
was  full,  the  bones  were  taken  our,  put  on  new  blankets,  cleaned,  and 
placed  in  a  new  box.  Evidently  they  were  piled  up  in  one  corner,  as 
there  was  room  for  additional  burials  in  the  new  box.  After  the  bones 
had  been  replaced  three  or  four  times,  they  were  not  taken  out  again,  but 
a  new  house  was  erected.  Chiefs  and  common  people  were  buried  ii« 
separate  houses  or  boxes. 

The  burial  ceremonies  were  as  follows : — Immediately  after  a  death 
had  ocenrred,  the  corpse  was  prepared  for  burial  by  an  old  man,  who  had 
first  to  chew  cedar  leaves  as  a  protection  against  the  dangerous  influences 
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of  contact  with  a  corpse.  He  washed  the  body,  painted  it  red,  put  on 
the  bracelets  and  other  ornaments  of  the  deceased,  doubled  it  up,  so  that 
the  knees  touched  the  chin,  and  wrapped  it  in  blankets  or  mats.  A 
young  man  must  not  do  this  work,  as  he  would  die  soon.  When  the 
deci-'ased  had  been  a  chief  or  a  personage  of  importance,  all  the  neigh- 
bonring  tribes  were  invited  to  take  part  in  the  following  ceremonies. 
After  tliey  had  assembled,  the  wife  of  the  chief  mourner  gave  each  water 
to  wash  his  face.  Then  the  guests  were  given  a  feast,  and  on  the  follow- 
ing day  the  corpse  was  placed  in  a  canoe  and  removed  to  the  burial-ground, 
where  it  was  deposited  not  far  from  the  scaflbld  which  served  for  the  final 
bniial.  The  guests  returned  to  the  house,  and  were  given  again  water  to 
wash  their  faces.  For  four  days  the  body  was  left  standing,  that  the 
dead  might  be  able  to  return  in  case  he  should  resuscitate.  Then,  on 
the  tifth  day,  before  sunrise,  and  before  partaking  of  any  food,  the 
mourners  and  guests  returned  to  the  burial-ground.  If  the  deceased 
owned  the  Sqoa'eqoe,  the  latter  was  carried  there  by  an  old  man,  who 
received  payment  for  this  service.  Slaves,  blankets,  and  other  property  of 
the  deceased  were  taken  along.  Four  old  men  put  the  body  into  the 
house.  They  must  fast  until  late  in  the  evening,  when  the  chief  mourner 
gave  a  feast.  The  slaves  were  killed  and  placed  on  top  of  the  burial- 
honse,  where  the  blankets  were  also  deposited.  Other  objects  were  tied 
to  branches  of  trees  near  the  burial-ground.  Only  those  objects  which  the 
deceased  valued  most  highly  were  placed  in  the  house.  It  is  stated  that 
the  ])eople  were  allowed  to  take  away  all  those  objects  which  were 
deposited  near  the  box.  In  the  evening  of  the  same  day  the  chief 
mourner  gave  a  feast,  during  which  everything  was  burned  that  belonged 
to  the  deceased.  An  old  man  threw  the  objects  into  the  fire.  The 
guests  were  presented  with  blankets,  and  returned  home.  If  the 
deceased  was  a  chief,  his  son  fasted  and  bathed  in  ponds  on  the  mountains, 
until  he  believed  that  he  had  seen  a  spirit  which  gave  him  supernatural 
powers.  Then  he  began  to  collect  property.  When  he  had  gathered  a 
larire  amount,  he  invited  all  the  neighbouring  tribes,  and  gave  a  feast 
which  lusted  for  four  days.  Then  he  selected  two  old  men,  who  had  to 
tell  the  people  that  he  was  going  to  assume  his  father's  name.  The 
young  man,  with  his  wife  and  children,  stood  on  the  scaffold  in  front  of 
their  house,  and  while  the  woman  and  children  were  dancing  there,  the 
old  men  delivered  orations,  and  the  young  chief  distributed  blankets 
among  his  guests,  throwing  the  blankets  down  from  the  scaffold. 

It  does  not  appear  that  it  is  forbidden  to  mention  the  names  of 
deceased  persons. 

The  burial  customs  of  the  Lillooet  are  somewhat  different.  I  was 
told  that  the  dead  are  placed  *  so  that  their  backs  never  turn  toward  the 
sun.'  They  are  laid  on  their  left  sides,  the  head  westward,  the  face 
southwai'd.  Old  men  are  hired,  to  paint  the  face  of  the  deceased,  and 
they  deposit  the  body  in  a  cave  as  described  before.  The  weapons  and 
implements  used  by  the  deceased  are  buried  near  the  grave,  but  his 
friends  are  said  to  be  permitted  to  keep  some  of  his  implements,  provided 
tlie  son  consents. 

HuNTiNQ  AND  Fishing. 

Man  and  all  animals  which  are  hunted  are  considered  one  great 
family.  The  porcupine  is  called  the  eldest  brother,  and  is  considered  the 
strongest.     Next  in  rank  is  the  beaver,  third  the   ts'etspek'  (?),  fourth 
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the  buffalo,  fifth  the  mountain-goat,  sixth  the  black  bear,  seventh  the  elk, 
eighth  the  marten,  ninth  the  eagle.  The  mink  is  one  of  the  very  last 
among  the  brothers.  Accordingly  there  are  a  number  of  restrictions  and 
regulations  referring  to  hunting. 

When  a  porcupine  is  killed,  the  hunter  asks  his  elder  brother's 
pardon,  and  does  not  eat  of  the  flesh  until  the  ensuing  day. 

The  mountain-goat  hunter  fasts  and  bathes  for  several  nights.  Then 
early  in  the  morning  he  paints  his  chin  with  red  paint,  and  draws  a  red 
line  over  his  forehead  down  to  the  point  of  his  nose.  Two  tail  feathers 
of  the  eagle  are  fastened  to  his  hair.  These  ornaments  are  believed  to 
enable  him  to  climb  well. 

The  elk  hunter  adorns  his  hair  with  coal,  red  paint,  and  eagle-down. 
His  chin  is  painted  red,  and  two  red  lines  are  drawn  Horizontally  across 
his  face,  one  passing  between  nose  and  mouth,  the  other  over  his  eyes. 

Those  who  go  to  catch  sturgeon  bathe  in  a  pond  early  in  the  morning. 
They  rub  themselves  with  bundles  of  a  plant  called  tsh'utlptie  until  they 
bleed.  Then  they  smear  their  bodies  and  faces  with  red  paint,  and  strew 
white  eagle-down  on  their  lit  ads.  P]ach  winds  a  thread  made  of  mountain, 
goat  wool  around  his  head,  and  another  one  around  his  waist.  A  woven 
blanket  of  mountain-goat  wool  is  painted  red,  and  put  on.  The  fish  is 
caught  in  the  following  manner: — Two  canoes  are  allowed  to  drift  down 
river,  a  net  being  stretched  between  them.  The  oarsmen  are  seated  on 
the  outer  sides  of  the  canoes  only.  The  net  is  stretched  between  two 
poles.  As  soon  as  a  sturgeon  is  caught,  the  two  canoes  approach  each 
other,  and  the  net  is  wound  up  by  means  of  the  poles.  While  this  is 
being  done  the  'sturgeon  hunter '  sings,  and  by  means  of  his  song  pacifies 
the  struggling  sturgeon,  who  allows  himself  to  be  killed.  The  fisherman 
must  distribute  the  sturgeon  among  the  whole  tribe,  each  person  receiving 
a  portion  according  to  his  rank.  1  was  told  that  the  Tc'ilEQue'nk"  do  not 
catch  sturgeon.  This  is  probably  due  to  their  recent  immigration  to  the 
Fraser  River  Delta. 

The  origin  of  the  various  designs  of  ornamentation  used  by  hunters 
is  made  clear  by  the  following  story,  which  was  told  to  me  by  George 
StsEe'lis,  chief  of  that  tribe.  His  grandfather,  who  was  chief  at  Sk'tsii's, 
accompanied  another  man  on  a  bear  hunt.  After  two  days*  search  they 
found  the  tracks  of  a  black  bear,  and  soon  their  dog  scented  the  cave  in 
which  the  bear  was  asleep.  They  tried  to  stir  him  up  by  means  of  long 
sticks.  When  he  did  not  come  they  made  a  large  fire  at  the  entrance  of 
the  cave  in  order  to  smoke  him  out.  Still  he  did  not  come.  Then  the 
hunters  thought  he  was  dead,  and  the  companion  of  George's  grandfather 
crawled  into  the  cave.  At  once  the  bear  took  hold  of  his  head  and 
dragged  him  into  the  cave.  The  grandfather,  on  seeing  this,  fainted, 
and  remained  in  a  swoon  for  three  days.  When  he  awoke,  he  saw  his 
compai.ion  coming  out  of  the  cave.  He  told  him :  '  When  I  was  hauled 
into  the  cave,  the  bear  took  off  his  bearskin  blanket,  aud  I  saw  that  he 
was  a  man.  He  bade  me  sit  down,  and  told  me  :  Henceforth,  when  you 
go  to  hunt  bears,  paint  the  point  of  your  arrow  red,  and  draw  a  red  line 
along  its  shaft.  Draw  a  line  of  mica  across  your  face  from  one  temple  to 
the  other  across  your  eyes,  and  one  line  of  mica  over  each  cheek  vertically 
downward  from  the  eyes.'  When  the  hunters  reached  home  they  told  1 
their  experiences.  Henceforth  the  people  followed  the  instructions  of  the  j 
bear-man,  and  were  successful  when  hunting  bears. 

The  panther  is  not  hunted  by  the  StsKe'lis,  because  he  is  supposed  to  I 
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help  the  people  when  hunting  deer.  In  reference  to  this  belief,  George 
StsEe'lis  told  me  that  his  grandfather  and  a  man  named  A'm'amaltsen 
went  hnnting  in  their  canoes  on  Harrison  Lake.  Soon  they  saw  a  number 
of  deer  crossing  the  lake.  A'm'amaltsen  went  in  pursuit,  but  George's 
grandfather  stopped  on  hearing  a  panther  call  him.  He  went  ashore, 
and  immediately  a  panther  jumped  aboard  and  asked  to  be  carried  across 
the  lake.  The  man  obeyed,  and  when  he  had  almost  reached  the  other 
Bide,  the  panther  jumped  ashore,  crying  Hum!  hum !  He  jumped  up  the 
mountain,  and  soon  a  great  number  of  deer  came  down  the  hills,  which 
the  panther  had  sent.  Ever  since  that  time  he  has  helped  the  StSEe'lis 
in  hunting  deer. 

These  tales  are  interesting,  particularly  on  account  of  their  close 
similarity  to  the  traditions  of  the  animal  totems  of  America. 

A  great  number  of  restrictions  and  regulations  refer  to  the  salmon. 
These  rules  are  similar  to  those  observed  among  the  other  coast  tribes. 
When  the  fishing  seoion  begins,  and  one  of  the  fishermen  catches  the 
first  sockeye-salmon  of  the  season,  he  carries  it  to  the  chief  of  his  tribe, 
who  delivers  it  to  his  wife.  She  prays,  saying  to  the  salmon  :  '  Who  has 
sent  you  here  to  make  us  happy  ?  We  are  thankful  to  your  chief  for 
sending  you.'  Then  she  begins  to  cut  it.  She  commences  at  the  tail, 
holding  the  latter  with  her  foot,  and  cutting  along  the  belly  towards  the 
head.  After  having  reached  the  middle  of  the  fish  she  must  rise,  go  to 
the  head,  hold  the  latter  with  her  foot,  and  make  another  cut  from  the 
head  along  the  belly  towards  the  middle  of  the  fish,  thus  completing  the 
whole  cut.  She  is  forbidden  to  turn  the  salmon.  Then  the  fish  is  roasted 
on  a  frame  placed  over  the  fire.  After  one  side  is  done,  it  is  turned  over. 
The  skin  and  the  bones  must  not  be  removed.  Then  the  whole  tribe  is 
invited.  The  plant  pe'pek'oi  and  pewter  grass  are  placed  in  a  basket, 
rubbed,  and  a  decoction  is  made  of  these  plants,  which  is  used  as  a 
medicine  '  for  cleansing  the  people.'  The  guests  drink  this  decoction, 
and  then  every  member  of  the  tribe  receives  and  eats  part  of  the  fish. 
Widows,  widowers,  women  during  their  menses,  and  youths  must  not  eat 
of  the  salmon.  Even  later  on,  when  the  fish  are  numerous,  and  these 
ceremonies  are  dispensed  with,  they  are  not  allowed  to  partake  of  fresh 
salmon,  but  eat  dried  salmon  only.  The  sockeye-salmon  must  always  be 
looked  after  carefully.  The  bones  must  be  thrown  into  the  river.  It 
is  believed  that  then  they  will  revive,  and  return  to  their  chief  in  the  west. 
If  not  treated  carefully,  they  will  take  revenge,  and  the  careless  fisherman 
will  be  unlucky. 

Beliqiom. 

Man  is  believed  to  have  four  souls.  The  main  soul  is  said  to  have 
the  shape  of  a  mannikin,  the  others  are  the  shadows  of  the  first.  In 
disease  either  the  lesser  souls,  or  the  main  one,  leave  the  body.  Shamans 
can  easily  return  the  shadouvs,  but  not  the  main  soul.  If  the  latter  leaves 
the  body  the  sick  one  must  die.  After  death  the  main  soul  goes  to  the  sun- 
set, where  it  remains.  The  shadows  become  ghost"  (pcilekoi'tsa).  They 
revisit  the  places  which  the  deceased  frequented  during  lifetime,  and 
continue  to  do  the  same  actions  which  he  did  when  alive.  Souls  are 
believed  to  be  taken  away  by  the  rising  sun,  which  thus  produces  disease. 
They  may  be  recovered  by  shamans.  The  belief  of  the  identity  of  the 
shudow  and  the  lesser  soul  accounts  also  for  the  custom  that  nobody 
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must  let  his  shadow  fall  on  a  sick  shaman,  as  the  latter  might  take  il, 
and  thus  replace  his  own  lost  soul. 

There  are  two  classes  of  shamans :  the  witches  (Si'owa,  called  S96'wa 
by  the  Lillooet)  and  the  SQnla'ra.     The  difference  between  the  two  has 
been  desci'ibed  in  the  sixth  report  of  the  Committee  in  the  account  of 
the  beliefs  of  the  Lku'ngEn.     The  witch  can  see  the  wandering  soul,  but 
she  cannot  return  it.     The  SQula'm  acquires  his  art  by  fasting  and  cere- 
monial cleansing,  which  consists  principally  in  bathing  and  vomitin<,'. 
This  is  continued  until  he  has  a  revelation.     In  his  incantations  he  uses 
rattling  anklets  and  bracelets  around  wrists  and  above  elbows,  which  are 
made  of  deer  hoofs  and  bird  claws.     When  it  is  the  object  of  his  incantii- 
tion  to  recover  a  lost  soul,  he  covers  himself  with  a  large  mat,  and  begins 
to  dance,  stamping  energetically,  until  he  is  believed  to  sink  into  tlie 
ground  as  far  as  his  belly.     While  the  incantation  continues,  which  may 
be  for  one  or  even  two  days,  the  sick  one  must  fast.     Then   the  shaman 
lies  motionless  while  his  soul  goes  in  pursuit  of  that  of  the  patient. 
When  it  returns  with  the  lost  soul,  the  shaman  begins  to  move  again,  and 
shouts.     His  cries  refer  to  imaginary  incidents  of  his  journey  and  to 
dangers  of  the  road.     As  soon  as  he  begins  to  move,  his  wife  places  a 
cup  of  water  near  him,  which  she  heats  by  means  of  hot  stones.     Then 
he  rises,  nolding  the  soul  in  his  clasped  hands.     He  blows  on  it  four 
times  and  sprinkle.^  it  four  times  with  the  warm  water.     After  having 
warmed  it  by  these  means,  he  puts  it  on  the  sick  person's  head.     Then  it 
enters  the  body  through  the  frontal  fontanelle.     He  presses  on  it  four 
times  and  rubs  it  down  the  body,  which  the  soul  fills  entirely.     Tlie 
shaman  blows  some  water  on  the  chest  and  back  of  the  sick  person,  who 
is  then  allowed  to  drink,  and  after  some  time  to  eat.     The  soul  may 
escape  while  the  shaman  is  trying  to  put  it  into  the  body  of  the  patient. 
Then  he  must  go  once  more  in  pursuit.     Sometimes  the  shaman  sees  the 
main  soul  breaking  into  several  parts.     The  owner  of  the  broken  soul 
must  die. 

The  sun  plays  an  important  part  in  the  beliefs  of  these  tribes.  It 
has  been  stated  that  he  carries  away  souls.  He  is  also  believed  to  send 
dreams  and  to  give  the  fasting  youth  revelations.  After  continued  fast- 
ing in  the  solitude  of  the  mountains,  the  sun  revealed  to  him  the  super- 
natural power  which  was  to  be  his  helper.  George  StsEe'lis  told  me  that 
his  grandfather  was  instructed  by  the  sun  to  take  a  large  piece  of  bone 
and  to  carve  the  design  of  a  mouth  on  it ;  this  was  to  protect  him  in  war. 
When  he  was  wounded  the  bone  sacked  the  blood  from  his  wounds  and 
vomited  it,  thus  curing  him.  Once  in  a  battle  fought  with  the  Lillooet 
he  was  wounded  in  the  abdomen.  He  escaped  on  the  ice  of  the  lake, 
dragging  his  entrails.  He  replaced  them  and  bandaged  himself  with 
cedar-bark.     By  the  help  of  his  bone  implement  he  recovered. 

The  sun  told  warriors  before  the  battle  if  they  would  be  wounded. 
After  having  received  such  a  warning  they  demanded  to  be  buried,  with  their 
legs  stretched  out,  as  it  was  believed  that  the  sun  might  restore  them  to 
life.  By  continued  fasting  warriors  acquired  the  faculty  of  jumping 
high  and  far,  which  enabled  them  to  escape  the  missiles  of  their  enemies. 
This  was  considered  essentially  a  supernatural  power,  and  one  warrior 
was  said  to  have  jumped  as  far  as  eighteen  fathoms.  Warriors  went 
naked  and  were  forbidden  to  eat  before  or  during  an  attack.  Their 
bodies  and  faces  were  painted  red,  and  black  spots  or  stripes  of  various 
designs  were  put  on  their  faces.     They  wore  head  ornaments  of  feathers. 
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On  the  npper  reaches  of  Franer  River  the  custom  of  cutting  ofE  the  heads 
of  tlie  slain  did  not  prevail,  but  the  victor  took  the  head  ornament  of 
bis  killed  enemy.  The  mode  of  warfare  was  the  same  as  everywhere  on 
the  coast :  unexpected  attacks  on  the  villages  of  the  enemies  just  before 
the  dawn  of  the  day. 

Among  other  mythical  personages  I  mention  Qiils,  the  great  trans- 
formor,  who  is  often  described  as  the  principal  deity.  I  have  treated  this 
sabject  in  another  place,'  The  country  of  the  sockeye-salraon  is  in  the 
sunset.  Their  chief  is  a  powerful  being,  and  takes  care  that  the  rules 
referring  to  the  treatment  of  salmon  are  observed.  The  souls  of  the 
killed  salmon  return  to  him  and  are  revived. 

The  East  Wind,  Ca'tEts,  lives  in  the  sunrise  ;  his  brother,  the  West 
Wind,  in  the  sunset.  The  east  wind  and  the  west  wind  are  their  shadows 
(or  souls  ?).  When  the  enst  wind  is  blowing  a  long  time,  the  Indiana  try 
to  appease  it.  Early  in  the  morning  they  take  sockeye  fat  and  throw 
it  into  the  tire.  Two  pairs  of  heads  of  sockeye- salmon  are  painted  red  : 
one  pair  is  thrown  into  the  fire,  the  other  into  the  water. 

TEluwa'mEt,  the  Milky  Way,  is  the  place  where  the  two  parts  of  the 
sky  meet.  It  is  the  road  of  the  dead.  Most  of  the  constellations  were 
made  by  Qiils,  who  transformed  men  and  transferred  them  to  the  sky. 
The  Pleiades,  for  instance,  were  children  whom  Qals  met  when  they  were 
crying  for  their  absent  parents. 

I  heard  only  a  few  remarks  referring  to  the  dances  of  these  tribes, 
which  appear  to  have  been  similar  to  those  of  the  Lku'figEn.  The  dancing 
season  was  called  by  the  Kwakiutl  word  Me'itla.  It  is  a  very  curious 
fiict  that  the  raven  was  believed  to  give  the  dancers  or  the  members 
of  the  .secret  societies  their  songs,  as  the  raven,  who  plays  an  important 
part  in  the  mythologies  of  the  northern  tribes,  does  not  seem  to  be  con- 
sidered a  powerful  being  by  the  tribes  of  Eraser  River,  excepting  in 
this  one  connection.  One  group  used  to  tear  dogs.  Another  one 
called  the  Ske'yip  inflicted  wounds  upon  themselves,  drank  the  blood 
streaming  from  these  wounds,  and  after  a  short  time  reappeared  sound 
and  well.  When  they  were  frightened  by  other  dancers  they  vomited 
blood.  Another  group  was  called  the  TEmEqa'n.  Evidently  these 
dances  were  quite  analogous  to  the  festivals  of  the  secret  societies  of  this 
region. 

I  add  a  few  current  beliefs  :  The  grass  over  which  a  widow  or  a 
widower  steps  fades  and  withers.  Before  marrying  again,  the  widow  or 
widower  must  undergo  a  cerem'>nial  cleansing,  as  else  the  second  husband 
or  wife  wc    ' '  be  subject  to  attacks  of  the  ghost  of  the  deceased. 

If  one  takes  a  particle  of  decayed  tissue  from  a  corpse  and  puts  it 
into  the  mouth  of  a  sleeping  person,  the  latter  will  '  dry  up  and  die.* 

Chiefs*  children  were  carefully  brought  up.  They  were  instructed  in 
all  arts.  They  were  enjoined  not  to  steal,  and  always  to  speak  the  truth. 
They  were  not  allowed  to  eat  until  late  in  the  evening,  in  order  to  make 
them  industrious.  Young  men  who  returned  from  a  successful  hunting 
expedition  were  required  to  distribute  their  game  among  the  whole  trihe. 
Poor  people  did  not  train  their  children  as  carefully  as  chiefs  and  rich 
people. 

'  See  the  sixth  report  of  the  Committee ;  also  Vei'h.  der  Ges.  fiir   inthropologie 
Utt  JJfWtrt,  1891,  p.  550. 
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